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This volume, Melanchthon's Ethical Thought: Studies and Translations, offers a comprehensive
examination of Philip Melanchthon’'s moral philosophy, situating it within the intellectual,
theological, and scientific contexts of Reformation. Building on the author’s previous book,
Melanchthon's Anthropology and Educational Thought: Studies and Translations (2018), this
book develops a more focused and penetrating analysis of Melanchthon as an ethical thinker
whose integration of faith, reason, and nature opened decisive pathways toward early modern
anthropology and psychology.

Philip Melanchthon (1497-1560) is widely remembered as Praeceptor Germaniae, the “Teacher
of Germany,” and as Martin Luther’s closest collaborator in the Reformation. Yet he was also
a prolific humanist scholar whose works in grammar, rhetoric, dialectic, physics, psychology,
and ethics shaped generations of students across Europe. At the heart of his pedagogical
and scholarly activity lay a fundamental conviction: that human beings, created by God with
rational and natural capacities, can be educated and morally improved through the disciplined
use of reason illuminated by faith. This volume investigates that conviction through the lens of
Melanchthon’s ethical writings.

Part I, the “Studies,” traces the development of Melanchthon's ethical thought from its
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humanist origins to its theological and philosophical consolidation. The author carefully analyzes
the influence of the broader humanist tradition; the interplay of Melanchthon's ethics with
Lutheran theology, especially the distinction of Law and Gospel; and the complex network of
practical and theoretical texts through which Melanchthon elaborated his moral philosophy,
including the Loci communes, catechisms, visitation articles, and various prefaces and lectures.
Central to this analysis is Melanchthon's distinctive use of key concepts such as natural law, the
light of nature (lumen naturale), innate notions, habit, and the moral faculties of the soul.

One of the most original contributions of this book is its demonstration that Melanchthon’s
ethics cannot be understood apart from his natural philosophy. For Melanchthon, the human
being is a profoundly “natural” creature: a microcosm whose physical constitution, temperament,
and mental faculties are governed by divine providence and accessible to rational inquiry.
Ethical formation therefore requires knowledge of anatomy, medicine, astronomy, and other
sciences. By illuminating this natural-scientific framework of Melanchthon's anthropology, the
author reveals the deep structure of Melanchthon's moral philosophy as an integrated vision of
spirituality, rationality, and nature—an integration that would prove decisive for early modern
intellectual developments.

The book also situates Melanchthon within the emergence of psychologia and anthropologia
in the late sixteenth and early seventeenth centuries. After Melanchthon’s death, scholars such
as Rudolph Goclenius, Otto Casmann, and others transformed traditional De anima studies into
new disciplines concerned with the scientific study of the human mind and body. By tracing
this intellectual lineage, the author shows how Melanchthon’s synthesis of theology, ethics,
and natural philosophy functioned as a crucial catalyst for the rise of modern psychology and
anthropology.

Part II, the “Translations,” provides Japanese readers with access to essential texts:
De dignitate legum oratio (“An Oration on the Value of the Law”) and key sections from
Melanchthon's Epitome philosophiae moralis (“Summary of Moral Philosophy”). Both texts are
foundational for understanding Melanchthon’'s conceptions of virtue, natural law, the ends of
human life, and the moral order of society. The translations are faithful to the original Latin
while remaining clear and readable, making them valuable resources for scholars, students, and
teachers of Reformation thought.

The Afterword places Melanchthon's ethical vision in dialogue with contemporary concerns.
The author argues that in an age of social fragmentation, moral relativism, and the erosion of
human dignity, Melanchthon’s humanistic emphasis on classical learning (litterae), character
formation, and the unity of faith and reason offers a compelling alternative. Melanchthon’s call
for a return to the sources (ad fontes), not only of Scripture but also of classical philosophy and

the liberal arts, is presented as a timely reminder of the enduring importance of humanistic
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education.

Overall, this book will appeal to scholars of the Reformation, intellectual historians, ethicists,
theologians, and historians of psychology and anthropology. By presenting Melanchthon as
a pioneering thinker whose integration of divine revelation, rational inquiry, and natural
philosophy helped shape the foundations of early modern thought, the author offers an original
and significant contribution to Melanchthon studies and to the broader history of ideas. The
volume also serves as an invitation to reconsider the meaning of human nature, moral agency,
and education in the modern world.

This book was supported by JSPS KAKENHI Grant Numbers JP19K00112 and JP22K00110.
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